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VOL. I. 


MORALITY. 
CIRCULAR LETTER, 





Vrom the General Convention of Universalists, holden 


at CHARLTON, Mass. Sept. 16, 1817. 


‘lo all Churches and Societies, united in the full 
belief of the precious promises of God, and the faith- 
ful testimonies of all his holy prophets since the world 
began, who have spoken of the restitution of all 

To those who are commissioned, by the chief 

Shepherd and Bishop of souls, to proclaim liberty to 

the captives, the opening of the prison to them that 

are bound, and to preach to every creature, the gos- 
pel of the grace of God, which bringeth salvation to 
ull men: To all the lovers of our Lord Jesus Christ, 
withersoever this epistle may come: The General 


bee 
thu 4 ; 


Convention of Universalists, convened in annual ses- 
sion, send christian fellowship and felicitations ; wish- 
ing them grace, mercy and peace, in rich abundance, 
from God the Father and frem our Lord Jesus Christ. 


DEARLY BELOVED BRETHREN, 

And longed for in the bowels of Christ; it is 
with feelings of gratitude and joy, we inform 
you, that the great Master of Assemblies hath 
graciously indulged us with another annual 
meeting, under prospects peculiarly auspicious. 
Gratefully acknowledging the innumerable bles- 
sings of our iniinite Benefactor, we devoutly 
number our present interview among his most 
distinguishing mercies. Numberless circum- 
stances concurred, to heighten the interest aud 
pieasure of our journey and intercourse. The 
serenity of the weather; the plenty of the sea- 
sons barns and granaries filled with the exube- 
vance of the former harvest; orchards bending 
with ripened fruit; fields loaded with corn; 
herds and flocks cropping the flowery food, and 
tuttening upon the luxuries of the pastures ; hus- 
vandmen, with smiling gratitude, surveying the 
profuse bounties of Providence ; women, who 
jook well to the ways of their households, and 


children, who are the heritage of the Lord, en- 


livening cach mansion and cottage with songs of 
health, plenty and peace, were speaking em- 
blems of the doctrine which we preach, the 
impressive memorials of the God whom we serve 


and adore, which met the eve from every quar- | 


ter. A respectable number of brethren, whose 
feet are beautiful upon the mountains of Zion, 
publishing peace and salvation to the ends of 
the earth, through the blood of the cross; and 
those who brought good tidings of good things 
concerning the numerous societies which com- 
pose the Convention, assembled and sat down 
together, in heavenly places in Christ Jesus.— 
Sensible that the place was no other than the 
house of God, and the gate of heaven, we kneel- 
ed before the throne of the Highest, and lifted 
up our hearts in prayer, intercession, and giving 
of thanks, for all men, without wrath oe doubt- 
ing. Cemented together by the unity of the 


holy spirit, and combined by the bond of that} egunci 
. 2 : : | Councs , 
peace, which the world can neither give bor! ren, we mention, that you may enter into our 





tion of the things, which promote our present 
peace, and confirm our faith in the full assurance 
of a blissful immortality. Bearing each others’ 
burdens, we related the gracious dealings of 
God, with ourselves, and those with whom we 
are connected, in the journeyings, manifold 
blessings, labours, trials, temptations and tri- 
umphs of the past year ; and with holy pleasure, 
heard of the goings forth of the Captain of Sal- 
vation, conquering and to conquer, by his word 
and by his spirit, in the different sections of his 
extended heritage. The welcome assurance of 
a goodly addition to the number of believers, 
the formation of many new societies, and the e- 
rection of several new and elegant houses, for 
the public worship of God, caused our hearts 
to leap for joy. Amid prayerful deliberations,for 
the furtherance of the Redeemer’s cause and 
kingdom on earth, we strove to excite a deep 
concern in each other, to walk worthy of our 
high and holy vocation; and to listen obediently, 
to the voice of him who hath called us to glory 
and virtue. We took sweet counsel together, 
and walked to the house of God in company, 
where multitudes attentively listened to the dis- 
pensations of the word of life. Age bending 
under the weight of multiplied years; youth 
just entering upon the busy toils of life; chil- 
dren touched by the tender spirit of Jesus, 
hymned mutual praises, and mingled tears of 
heavenly transport. From the altar of their 
glowing hearts, the incense of meek devotion 
ascended as an acceptable sacrifice before the 
throne of the King eternal. Scribes well in- 
structed in the mysteries of godliness, illustrat- 
ed, in the demonstration of the spirit and power 
of divine truth, some of the chief glories in the 
doctrine of God our Saviour. The perfection 
of the law of the Lord, which converteth the 
soul; the mischievous tendency of a vain curi- 





osily, and the salutary influence of the power- 


the first principles of the doctrine of Christ, and 
the perfection in which they terminate ; the in-. 
heritance, to which we are predestinated, by 





particularly edified and rejoiced. 
rily a blessed time of refreshment from the pre- 
sence of the Lord. 
up amongst us, to pollute the sanctity of our de- 
votions. Being of one mind upon the fundamental 
principles aud main object of the gospel dispen- 
sation, every minor consideration was suspend- 
ed, and the most cordial harmony prevailed, in' 
all the deliberations and proceedings of the 


the infalliable purpose of him, who worketh all 
things after the counsel of his own will, and the 
earnest which we have of it, by faith in the 
word of truth, the gospel of our salvation; the 
excellency and utility of a well tried faith, and 
the usefulness of sacred criticism, in distinguish- 
ing between a genuine and spurious faith, were ; 
the great subjects, by which our hearts were 
This was ve- 


No root of bitterness sprang 


i] 





These things, dearly beloved bret 


ful examples of the meek and lowly Saviour ; | 
tongue of profanity ; and brand vice in all its 









The inducements to indissoluble union, in 
creasing zeal, and exertions, are many and 
weighty ; but the signal success, with which the 
Almighty hath approved and blessed our pre- 
vious labours, calls Joudly for your attention and 
improvement. But a few years ago, the sun in 
his meridian glory witnessed no society of be- 
lievers in the universality of salvation through 
the victories of the cross; no house of public 
worship, where God was acknowledged as the 
father and equal friend of all men; and among the 
millions of North America, no tongue proclaim- 
ed the gospel of universal reconciliation to God 
Many whom we address, distinctly remember 
the time, when one faithful servant, whose soul. 
has fled to the union of kindred spirits, like Eli- 
jah amid the false prophets of Israel, stood alone 
in the public testimony of this divine doctrine. 
But the good seed of the kingdom, which he 
sowed, brought forth fruit abundantly, in some 
places thirty, some sixty, and in some an hun- 
dred fold. Scores are now engaged in the pub- 
lic labours of the vineyard; many societies are 
organized; and many houses of worship erect- 
ed. From the banks of the Penobscot, to the 
margin of the Ohio—and from the waters of the 
Tennessee, to the shores of the Atlantic, our 
doctrine flourishes. It has a direct and indirect 
progress. Millions doubt the truth of the un- 
merciful tenet of endless punishment; and thou- 
sands are leaping, and praising, and giving glo- 
ry to God, for the knowledge of the truth, as it 
in Jesus. We entreat our ministering brethren 
to be encouraged by these things. Arise in the 
strength of your divine Master, and curb every 
turbulent passion; severely chasten every ir- 
regular appetite; banish an indolent spirit of 
wordly ease; and trample to oblivion a sordid 
love of filthy lucre. Preach the word faithful- 
ly. ‘Lestify repentance towards God, and faith 
in our Lord Jesus Christ. Warn the voluptua- 
ry; rebuke the open transgressor; bridle the 


shapes, with merited ignominy. Strive to con- 
vince gainsayers; to confirm the wavering ; en- 
courage the virtuous ; and to impress upon all, 
a deep and solemn sense of their accountability 
to the great God. Cultivate cordial union with 


‘all the brethren; forgive their errors, and love 


them as God hath loved you. Be faithful unto 
death and receive a crown of glory. 

The members of our churches and societies 
will give heed to the exhortation, to live as be- 
cometh the gospel of Christ. Govern with care 
and circumspection your own houses. Teach 
yourchiidren and domestics to reverence prayer, 
to study the scriptures, attend public worship, 
and to practice the social virtues. By our min- 
utes you will see an attempt to establish a Sem- 
inary of Science; and we affectionately entreat 
you, brethren, to enable us to carry into execu- 
tion this valuable object. Shall our opposers 
expend millions, and will you deny us a little 
aid, in rearing the tender mind, and teaching (/.° 


take away, we reciprocated the fervor of fra- | |abors, be partakers of our joys, and indefatiga- | young idea how to shoot? Brethren, we re)oice 
ternal love, the genial spirit of christian friend-| h}y persevere in the good work of our God.—/1n the belief, that your hearts are in unison with 
ship and fellowship; and with the kiss of chari-| Those, who cudure unto the end, shall be saved | 


ty, iaterchanged mutual congratulation. 


i _ Our) from the evil that is in the world; and shire as | 
minds were feelingly directed to the considera-| stars in the firmament of glory forever and ever.|to remember their Creator, and to take upon 


this desire of our souls. 
We close, by pathetically calling on the yout 
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them the yoke of the blessed Redeemer, and 
learn of him who is meek and lowly of heart, 
that they may find rest to their souls. 

All herein addressed, and all to whom this 
epistle may come, are affectionately commend- 
ed to God, and the word of his grace. 

By order, SEBASTIAN STREETER. 


-_—— 
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FOR THE MAGAZINE. 
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‘Sve SHALL NOT SURELY DIE.’’—Genesis iil. 4. 
LETTER TO 4A CLERGYMAN. 


Rev. Sir,—This letter wil] contain some objections 
to a part of the Sermon you delivered last Sabbath.— 
The objections you will not consider as obtrusive, while 
you remember the peculiar circumstances of the occa- 
sion which gave rise to them. That you should have 
publickly designated the denomination of Universalists 
by name, and then induiged yourself in a declamation 


_ calculated to excite some bitterness againit them, is, to 


say the least, rather singular, if you were not, at the 
same time, willing they should have the privilece of be- 
ing vindicated directly to you, in some publie manner, 
when a proper season should arrive. 

In your discourse, you said with considerable earn- 
estness, that Universal Salvation was the very doctrine 
which the serpent preached to Eve in the garden of 
Eden. Yourepeated and reiterated the idea, in almost 
every form, from a direct charge against Universalism, 
to a solemn warning to your hearers to beware of it.— 
You told them, the advocates of that doctrine preached 
like the serpent of old, ** Ye shall not surely die.” 

I was sorry to observe so much personality and invec- 
tive in this part of your Sermon. They were such as 
nothing could justify, except the most plain and incon- 
trovertible proof that the accused were guilty ofthe al- 
Jeged impiety. Of such proof, I am bold to assert, you 
had none. That you could not have had any, will soon 
be shown; that you recollected none, of any sort, at 
that time, was pretty evident from the fact of your not 
attempting to produce any. Your ipse déxit was all 
the authority we were favoured with, for that odious 
charge against a respectable body of professed christians. 

I think, after all, that 1 might venture to leave the 
truth or falsehood of your charge to your own decision. 
‘The matter is so plain, that even an interested judge 
would not find it convenient to decide improperly. Do 
you, then, believe, sir, that this is what the serpent 
taught Eve, viz. That Jesus Christ shouid at length re- 
store allmen from their sin, misery and death, and 
make them happy in the enjoyment of their Creator ? 
This, you will not ceny, is the distinguishing tenet of 
Universalism; yet neither in Genesis, nor in all the 
bible, have we one intimation that he taught her the 
doctrine of salyation by Jesus Christ, under any form 
whatever. His words naturally implied that her trans- 
gression should not bring her into a state needing sal- 
vation: ** Ye shall not surely die.’ I am astonished 
at your boldness in making so unfounded a charce.— 
What would you think of a class of men who sLould 
infuriate the public mind with the belief that you and 
your Calvinistic brethren preach just as the serpent did 
of old, ** Ye shall not surely die’? 

] am well aware that it is the party-cant of the day 
that Universalism is the doctrine the serpent preached 
io the woman. Enough has already been said, to show 
that this cant is unjust in the extreme ; suffer me, how- 
ever to add, that the truth of Universalism depends on 
the fact that the transgressors did die. Prove that they 
did not, and Universalism falls to the ground. Surely, 
yt requires no superior penetration to discover this.— 
The very statement, Christ will restore all men from 
sin, misery and death cannot be true, unless death (the 
reward of transgression) passes apon all men. Or to 
roake sti) plainer, if possible, what seems to have been 


< 
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an inscrutable mystery with a certain class, Christ could 
not restore all men from a state of misery and death, 
unless those men were in this state. All who are ac- 
quainted with the preaching of Universalists, know that 
they as fully and expressly declare, that men are in 
that state, as that Christ will restore them from it ; and 
yet they must be accused of supporting the serpé nt’s 
assertion. They declare to all men, the wages of sin 
is death; still they must be pursued with the charge of 
saying, ‘* Ye shall not surely die.”’ It is all in vain to 
expostulate with bigotry and envy. Innocence can- 
not protect from their lawless slanders, the voice of 
truth but rouses them into a rage ; and there ts no sanc- 
tuary too sacred for thei to enter and poison with their 
envenomed breath. If their devoted victim goes to the 
temple of God, to join with his fellow mortals in wor- 
shipping the majesty of heaven, he finds that even there, 
those relentless furies are not awed into silence. They 
stand ready to assail him with calumny, in the name 
of God; to stigmatize his profession; to misrepresent 
Lis opinions, till they appear odious; and finally to ad- 
judge him to endless perdition. In vain may he cast 
his eyee to his christian brethren for relief; their bosoms 
have caught the indignant spirit, and triumphant scorn 
lowers through all the house of God. For myself, no- 
thing shall prevent the expression of my horror of that 
shocking scene of arrogance in our frail nature, where 
a man, clothed in the profession of meekness and im- 
partial love, enters the sanctuary of the pure Jehovah, 
and with slander and party invective profanes that sol- 
emn hour devoted to heaven alone. I do not accuse 
you, sir, of all this; perhaps there are extenuating cir- 
cumstances which either wholly or in part exonerate 
you. 
Christ, though we contend earnesily tor his doctrine. — 
Our Saviour has already received many wounds jn the 
house of his friends. 

Betore I close this letter, permit me to sugcest a cer- 
tain fact, which must check the boldness of the invid- 
ious aspersion against Universalism. It may not have 
been generally perceived, that the doctrine, common)y 
styled orthodox, as dircetly teaehes that God will not 
execute what he threatens, as did the serpent when he 
said, ** Ye shall not surely die.” ‘That doctrine affirms 
that God threatened Adam, and all mankind in him, 
with temporal, spiritual and elernal death ,* fer his trans- 
gression. But will orthodoxy {so called) admit that all 
mankind suffer this eternal death? No. After inform- 
ing us that this is what was threatened, it dispenses with 
its execution on an innumerable multitude. If this 
would not tend to a justification of the serpent’s asser- 
tion, there is no force in Janguage. 
unhappy coincidence, 


I am sorry for this 
I lament too that it has led 
some to pronounce what is calied orthodoxy to be the 
doctrine preached to Eve. Iam satisfied beyond a 
doubt, that as a system it is far from it ; though it must 
be confessed, the fact now mentioned, gives a suspi- 
cious appearance. 
Your's in the Gospel of Truth, 
Bette * , 





*God said, “In the day thou eatest thereof, thou 
shalt surely die.”? He does not say, thou shalt efernal- 


ly die. Why should theologians add to the sacred 
words? 





== 





ORIGINAL ANECDOTE, 
A small, but observing little lad, in the town of Bar- 
pnard, Vt. who had heard his parents say a great many 
hard things against Universalists, and among the rest, 
what is so much reported by opposers, that their preach- 
ers taught that it is no matter how bad people conduct, 
by means of very earnest entreaties obtained leave to 
hear one preach. On his return home his parents ask- 
ed him how he liked the minister? The child replied, 
I do not like him at all; I will never hear him again. 
Why not? asked the parents. ‘lhe boy replied, You 
told me he would Jet me commit as much sin as I plea- 
sed, but he says more against sin than our minister does ; 








a I wil) hear him no more; 


But let us, my brother, never forget the spirit of 

















UNIVERSALIST MAGAZINE, 





ROSTON, SATURDAY, OCTOBER 16, 1819. 





THE FALL OF MAN. 

(mone the many questions which seem to interest 
the attention of thinking, religious people, at this time, 
those which regard what is commonly called the fall of 
man are not considered of the least importance. And 
as we are desirous of receiving any information which 
may tend to set this subject in a clear light, we ghall 
suggest some hints in opposition to the commonly re- 
ceived opinion on this subject, hoping by this mean te 
induce some one, who stands tn the common sentiment, 
to lend us assistance. 

Common opinion supposes that when God said, “In 
the day thou eatest thereof thou shalt sorely dic,” the 
meaning was, that Adam should die temporally, spirit- 
ually, and eternally. But we object to this explana- 
tion. 2 

1. Because we say if God had intendcd all these 
deaths, he would have mentioned them. 

2. Because Adam did not die a temporal death, nor 
an eternal death on the day of his transgression. 
when the 
transgression took place, but it appears from the account 


We are not informed how old Adam w: 


that it was before the birth of Cain; and we are in- 
formed in the 5th of Genesis, that he was an hundred 
and thirty years old before Seth was born, and that 
he lived eight hundred years after this. ‘That Adam 
died an eternal death in the day of his transgvession is 
contradicted most directly in the testimony of St. Paul 
recorded in 1 Cor. xy. 22, ** For asim Adam a!l die 
even so in Christ shall all be made alive.” If life succceds 
this death which was threatened, it proves that this 
death is not eterna!. 

Perhaps our readers may wish to ask wliat death was 
threatened ? 
that death was th 


To which we feel pertectly ate to reply . 
atened which actually took place 
in the day in which the forbidden fruit was eaten. This 
much we know as well as we know that any death was 
threatened. but is there a state of man which the 
scripture calls death, in which he lives in natural life 
aud attends to all manner of worldly concerns? The 
following passages answer this question in the affirma- 
tive. Lukei. 79, ** To give light to them that sit in 
darkness, and in the shadow of death. te cuide our fect 
into the way of peace 1 Tim. vy. 6. ** But she that 
liveth im pleasure is dead while she liveth.”? Eph. ii. 
4, 5, ** But God, who is rich in mercy ior the creat love 
wherewith he loved us. even when we were Gead im 
sins,hath quickened us together with Christ.2?. The same 
idea is implied in srch passages as the following: John 
he which cometh down 
The thief 
cometh not but for to steal, aud to kill, and to destroy ; 
Iam come that they might have life, and that they 
might have it more abundantly.” 

The gospel dispensation contemplates the world of 
mankind in a state which is called death, or sin, which 
is the same thing. This death Adam certainly died in 


vl. Dus ‘+ For the bread of God ts 


from heaven, and giveth life unto the world. 


the very day in which he ate of the forbidden fruit;. 


but that he died any other death we have no scripture 
to prove, nor reason to believe. 

But it is contended that when the Creator pronounc- 
ed the awards of transgression om Adam and Eve, he 
then signified that they should return to the dust from 
whence they were taken, because they had sinned, 
which goes to prove that they never would have 
died if they had not disobeyed. Let us carefully ex- 
amine the scripture on this subject. We will begin 
with the serpent. ‘* And the Lord God said unto the 
serpent, because thou hast done this, thou art eursed 
above all cattle, and above every beast of the field; 
upon thy belly shalt thou go, and dust shalt thou eat 
all the days of thy hfe.” The reader will easily per- 
ceive that there is no intimation, in the aboye maledic- 
tion on the serpent, that he should die in consequence- 
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© what he had done; but that he was to go on his bel- 
ly and eat dust all the days of his life. ‘* And I will 
put enmity between thee and the woman, and between 
thy seed and her seed, it shall bruise thy head and thou 
-halt bruise his heel. Unto the woman he said, I will great- 
ly multiply thy sorrow, and thy conception; in sorrow 
thou shalt bring forth children ; and thy desire shall be 
to thy husband, and he shall rule over thee.”? Here 
ugain there is no intimation that the woman would ev- 
er die in consequence of having been deceived by the 
serpent. ‘*And unto Adam he said, ‘* Because thou 
hast Mearkened unto the voice of thy wife, and hast eat- 
en of the tree of which I commanded thee, saying, thou 
chalt not eat of it; cursed is the ground for thy sake ; 
in sorrow shalt thou eat of it all the days of thy life: 
‘Thorns also and thistles shall it bring forth to thee ; and 
thou shalt eat the herb of the field. 
thy face shalt thou eat bread, ti] thou return unto the 
rround ; for out of it wast thou taken: for dust thou 
art, and unto dust shalt thou return.”? Here again in 
room of any intimation that Adam should die, or return 
to the dust because he had eaten of the forbidden rust, 
it is plainly stated that he should return unto the ground 


because he was taken out of it, and to the dust because | 


was dust. 

As this examination necessarily results in a clear dis- 
covery that the death of the body was no part of the 
threatening, nor any part of the denunciations, it brings 
the subject directly into the light of reason, and ex- 

des that mass of unreasonable superstition which has 
been erroneously fabricated on the notion that man be- 
eaiue mortal by reason of sin. Reason and common 
sense will inform any candid mind, that man, when he 
was formed of the ground, was mortal like every thing 
‘Ise which is formed of the same. And plain logic will 
inform us that Adam must have been formed in an im- 
mortal, or a mortal constitution ; and if his constitution 
had been immortal, he never could have di: d, but if 
mortal, death was a natural consequence of his consti- 
tution. 

Another question respecting what is commonly cail- 
ed the fall of man, is whether the posterity of Adam 
was depraved by his sin? ‘The creed says; ‘* All man- 
kind, by the fall, lost communion with God, fell under 
his wrath and curse, and so were made liable to the 
smiseries of this life, to death itself, and to the pains of 
hell forever.” 
since the fall has been capable of obedience to God 
vhile in what is termed a state of nature, into which 


And it further supposes that no man 


‘tafe it is supposed Adam fell by reason of sin. The a- 
mount of this doctrine is, that Adam’s sin had such an 
fect on his nature as to incapacitate himself to do right, 
aud that it had the same effect on all his posterity.— 
But why such extravagant notions have ever been im- 
bibed it is difficult to determine. There certainly is no 
such doctrine laid down in scripture, and it is evident- 
ly amost flagrant violation of reason and experience.— 
f'n room of Adam’s losing communien with God, by 
reason of transgression, we have a more particular ac- 
count of God’s communing with Adam after transgres- 
sion than before. However hcinous the first transgres- 
sion was, it is certain that God did not, on that ac- 
eount, refuse to hold communion with him. fle came 
to him in the cool of the day, and like a compassionate 
father inquired concerning his condition, received his 
‘eply, told him the consequences that would follow his 
sin, and made provision for his wants. In room of in- 
{imating that he had involved his posterily in a depray- 
ty which would render it impossible for them to do their 
duty to their maker and one to another, he did not so 
much as suggest that Adam had brought such a calam- 
ity on himself. We are not informed that Adam’s na- 
ture was changed by his transgression, or that he was 
any more evilly inclined after committing the first sin, 
than before. And what is worthy of serious considera- 
tion, we are not informed that Adam and Eve, or either 
of them ever committed another sin while they lived. 
ihe account we have of Cain and Abel is conclusive 


In the sweat of 


UNIVERSALIST MAGAZINE, 
testimony against these onscriptural superstitions.— 


these sons of Adam. All we read concerning Abel 
tends to give him a good character. He held commu- 
nion with his God by sacrifice, and was accepted in the 
same. Cain also brought his sacrifice, but it was the 
fruit of the ground which was cursed for sin, and it was 
not acceptable. Cain slew his brother, which was the 
first crime of which we read after the partaking of the 
forbidden fruit, and the only sin which the scripture lays 
to his charge. Neither did this so great an offence, 
prevent God from cemmuning with Cain, or from shew- 
ing him peculiar favours. 

t is moreover worthy of special notice, that God con- 
tinued to treat mankind after the first transgression as 
a moral, accountable being, exactly as if he was capable 
of doing the thing whicl. is sight, as much as he did 
Adam in the beginning. And we have no more reason 
to believe, that man’s nature was changed by the first 
transgression, than we have to believe that it was 


i 
‘ 


| changed back again by the good conduct of Abel, 





TO BE CONTINUED. 
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“RATIONAL & LIBERAL CHRISTIANITY,” 
ONCE MORE, 

We find, given for our instruction, 
Kaleidoscope” of October 2d, some observatiors on 
** Rewards and Punishments.”” The writer very justly 
observes, ** It seems consistent with the nature of man 
that he should have rewards and punishments set before 
him.” And after explaining the utility of these rewards 
and punishments, he feels justified in supposing, that 
** rational and liberal christianity,?? which carries re- 
wards for virtue in this life, into the eternal world, and 
punishments for vices committed here, into the same 
endless state, is illustrated and defended by his infer- 
ence from the fact ‘* that parents, teachers, and rulers 
of every description offer both these motives to action.” 
His inference is in favour of the opinion of ancient hea- 
then, and of the doctrine of Mahomet, which suppose 
that the eternal state of man hereafter will be varied 
according to the virtues and vices practised in this mor- 
tal state. Mahomet licld to many heavens and to ma- 
ny hells, all graduated according to the degrees of good 
and evil works in this state. The amount, therefore, 
of rational and liberal christiantly is, that the old doc- 


| trine of the heathen is true! 
| 


in the ** Boston 





But our writer would set his argument above dispute, 
by proving it by the direct testimony of the New Tes- 
tament scriptures. He says, ** The christian scriptures 
appear to countenance and sanction this doctrine, thus 
i discovered by the light of nature, in a most clear and 
| positive manner; and to assure us, that there will be 


las great a difierence and variety of condition, as it re- 
character here. The human race, at the resurrection, 
are compared to the stars, which differ from each ether 
in maynitude and brightness.”” 

This is the way in which we are fo be instructed, in 
what the wisdom of this world now ealls refienal and 
liberal christianity. ‘That the reader may see that the 
writer of the above “greatly errs net knowing the serip- 
tures,” let us look at the passage alladed to. See 1 Cor, 
xv. ** But some man will say, Howare the dead raised 
up’ and with what body do they come? ‘Thou fool! 
that which thou sowest is not quickened, cxcept it die. 
And that which thou sowest, thou sowest not that body 
that shall be, but bear grain, it may chance-of wheat, 
or of some other grain: But God giveth it a body as it 
hath pleased him, and to every seed his own body. All 
flesh is not the same flesh: but there i one kind of flesh 
of men, another flesh of beasts, aNother of fishes, and 
another of birds. ‘There are also celestial bodies, and 
bodies terrestrial: but the glory of the celestial is one, 
and the glory of the terrestrial is another. There is one 
glory of the sun, and another glory of the moon, and 
Janother glory of the stare; for one star differeth from 





There is nothing said of the total depravity of either of 


spects happiness and misery hereafter, as there is of | 
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another star in glory. So also is the resurrection of the 
dead: it is sown in corruption, it is raised in incorrup- 
tion: It is sown in dishonour, it is raised in glory: It is 
sown in weakness, it is raised in power: It is sown a 
natural body, it is raised a spiritual body. Thereis a 
natural body, and there is a spiritual body. And so it 
is written, the first man Adam was made a living soul, 
the last Adam was made a quickening spirit.—The first 
man is of the earth, earthy ; the second man is the Lord 
from heaven.—And as we have borne the image of the 
earthy, we shall also bear the image of the heavenly.” 

In this vastly important quotation from St. Paul, the 
careful reader will see that the divinely inspired Apos- 
tle used different kinds of flesh, celestial and terrestrial 
bodies, the glory of the one and the glory of the ether, 
the glory of the sun, and the glory of the moon, and 
the glory of the stars, and their difference, all to repre- 
sent the difference between this mortal state, and that 
immortal state, into which he argued that al] men would 
be raised. ‘There is not the least shadow of a hint that 
there will be different degrees of glory in the future 
state; much less, that some shall there be happy, while 
others are miserable. 

This subject appears now just like all the rest of the 
rational christianity which the Kaleidoscope has given 
us. After having corrected so many errors as we have, 
which have appeared in that paper, we should natur-- 
ally have expected some acknowledgment, some re- 
cantations, some thanks at least. But we.are sorry to 
find that contradiction of scripture, and inconsistency 
of argument are not the worst faults of this self-styled 
rational and liberal christianity ; it seems to be totally 
ungrateful for favours, and blindly pertinacious in error. 

Having shown that our writer entirely misapplied the 
scripture in order to make out his argument, we will 
next examine his reasoning. He says; ** There isa suffi- 
cient inequalityin the distribution of good and evil,among 
the virtuous and vicious in this world, to prove there must 
be a future state, in which this unequal distribution 
shall be rectified.”? Here again his inference is by no 
means supported by his premises ; for if we are certain 
that infinite wisdom has directed an ** vnequal distribu- 
tion’’ of good and eyil, as rewards and punishments in 
this state, we have the unchangeable character of infi- 
nite wisdom as a pledge that the ways of God are not 
equal and that they will be as unequal hereafter as they 
are here! ‘The prophet Ezekiel represents the house 
of Israel in exactly the character of the writer. See 
chapter xviii. 25; ** Ye say, the way of the Lord is 
not equal.” 

What is the reason that the advocates for what is 
called raltonal and liberal christianity utterly refuse to 
reuson at all? Why do they go on and assert things 
whith have no reason in them, and do it with an air of 
assurance which belongs to a subject when proved ?— 
Why do they undertake to support the doctrine of pun- 
ishment in a world where they do not pretend that 


climes will be committed? What benefit can result 


froin such punishment? 
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MARRIED, 

In Lynn, on Monday last, Mr. Equality Weston, of 
the firm of ‘True & Weston, printers, of this town, to 
Miss Hetty Batcheller, of the former place. 

In this town, Mr. Russell Manning, of Newton, to 
Miss Mary Alcock.—M. George W. Jcbnson to Miss 
Luey Kent.—Charles Lyon to Miss Mary Siunmons, 


DIED, 

in Exeter, on Thursday of last week, Rev. JOHN 
EMERY ABBOTT, Pastor of the North Church and 
Socicty in Salem, aged 27. His remaius were interred 
on Monday last, after the performance of appropriate 
exercises. —'The Sermon was by the Rev. Mr. Hurd, of 
Exeter, aud prayers by the Rev. Mr. Bartlett of Mar- 
bithead. 

In this town, Mr. Silas Hayden, aged 30—Mr. Orville 
Washburn, 19—Mr. Thomas Carroll, 39—Mr. George 
Briggs, 19—Hannah Truso—Mr. Richard M’Clenpen—~ 
| Miss Mary Dillen, 64—-Sarah L. Palmer, 9. 
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POETS’ CORNER. 


Mr. Epitor,—The insertion of the following 
pieces in the Universalist Magazine, will grati- 
Sy a Subscriber. E*#*4%, 


THE CHRISTIAN. 

TRE Christian posseses a great advantage in the con- 
teyplation of nature. He beholds unity in the midst 
of variety. He looks round on the changing scenery, 
and in every leaf of the forest, every blade of grass, ev- 
ery hill, every valley, and every cloud of heaven, he 
discovers the traces of divine benevolence. Creation 
is but a field spread before him for an infinitely varied 
display of love. This is the harmonizing principle, 
which reduces to unity and simplicity the vast diversi- 
ty of nature ; this is the perfection of the universe. It 
clothes in moral glory every object we contemplate.— 
The Christian may be said to hear the music of the 
spheres. He hears suns and planets joining their mel- 
ody in praise to their benignant Creator. His ear is 
tuned to this heavenly harmony. His soul is love. 

THE HUSBANDMAN’S SONG. 
*MIDST yellow crops of waving grain 
My God, I raise the humble strain ; 
These spicy gales, how soft they blow, 
How sweet the murm’ring waters flow ; 
Yonder blue skies, how bright they shine, 
How rich ther tints, and how divine! 
Earth groans beneath her pond’rous Joad, 
The bounty of a gracious God. 


What unbelief my heart betray’d, 
When I beheld the tender blade ! 

My throbbing bosom heav’d with fear, 
Lest ought should taint the golden ear, 
But mercy kept the precious grain, 
Nor suffer’d man to toil in vain; 

Bade the soft gales breathe gently forth, 
And curb’d the fury of the North. 
Wake ev'ry soul! with rapture sing 
The praises of our bounteous King ; 
For lo! the God of Nature pours 

In earth’s soft lap his golden showers. 
See where the loaded boughs appear, 
See Eschol’s vine transplanted here ; 
And Canaan’s fruits luxuriant grow, 
While streams of milk and honey flow. 
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Jesus! the smiling scene around 
Own not a spot of barren ground ; 

So shall my soul, if thou be there 
Fruits of the finest flavour bear, 

Sow the blest seeds of grace divine, 
And thou, dear sun, arise and shine ; 
Ripen the crop, new strength impart. 
And reap a harvest in my heart. 


—_—_—— 


THE REAPERS’ SONG. 
YE verdant hills, ye smiling fields, 
Thou earth, whose breast spontaneous yields 
To mana rich supply ; 
Echo, whose mimic notes prolong 
The melting strain, and bear along, 
O’er distant glades and caves among, 
The mountain shepherds? artless song 
Soft swelling to the sky. 
Attend the reapers’ joyful lays, 
And bear the tribute of their praise 
To nature’s bounteous King; 
Whose voice, loud sounding from the pole, 
In thunder oft is heard to roll, 
And oft has melted down the soul, 
When murmuring along it stole 
The zephyrs’ silken wing! 
With bread, the heart of man to cheer, 
See, bending low, the ripen’d ear 
Bow its luxuriant head ! 





' men. 


‘is St. Paul’s exhortation, that prayers be made for al; 


| 
our preferring one another.” 





tions, but believeth all things, and hopeth all things. 


UNIVERSALIST MAGAZINE. 


In vain, ye swains, had been your care, 
Had not He caus‘d the blight to spare 
The promise of the summer fair, 
And bade the sun. the rain, the air, 
Their gracious influence shed. 
He bade the soft refreshing gale 
Blow gently dewn the teeming vale. 
Nor hurt the peeping grain; 
But when the ear began to rise, 
To him we rais’d our anxious eyes 
Oft from the cisterns of the skies 
He sent, in mercy, rich supplies, 
Early and latter rain. 
And now his hand hath crown'd our toil, 
We joy like those that share the spoil, 
The harvest home to bear! 
With shouts the laughing pastures ring— 
With grateful hearts, ye reapers, sing 
The praise of heay’n’s eternal King, 
Through whose paternal care ye bring 





The produce of the year. 





— —— ————————— 
FROM THE MIDDLESEX (CONCORD) GAZETTE. 


te | 








“* But the createst of these is CHARITY.” 
Cuarirty is a duty so amiable to God and man, that | 
we find it often enjoined in the Gospel, as if it was to! 
be a distinguishing virtue of christians. The new com- | 
mandment, which our Saviour gave us, was,—‘* Love | 
ye one another.”> Again, ** By this shall all men know | 
that ye are my disciples, if ye love anothber.*> God com- | 
mands this duty—shall we not ebey? Charity is to be 
considered as it has relation to the affections and to the 
actions. In the affections, it is a sincere kindness, 
which disposes us to wish all good to others, in all their 
capacities, in the same manuecr, as justice obliges us to 
wish no hurt to any man in any respect. If this charity 
of the affections be sincere, it will keep the mind ina 
peaceable and meek temper towards all mankind. So 
far from prompting us to seek occasion for contention, 
it will allow us no provocation to draw us into it; for 
charity is not easily provoked. It will breed compas- 
sion when it is sincere, towards all the miseries of oth- 
ers. Every misfortune that happens, where we wish 
well, is a kind of disaster to ourselves, it will cause the 
joys of others to give us delight as our own, and enable 
us cordially to obey the command, ** rejoice with them 
that rejoice, and weep with those that weep.” It will 
excite our prayers for others. We are of ourselves, 
weak and feeble, unable to bestow blessings where we 
most desire to do it. If, then, we do indeed wish for 
the good of others, we must seek it on their behalf, from 
Him, whence cometh every good and perfect gift. It 


These fruits of charity are so natural, that it isa 
deceit for any one to persuade himself that he possesses 
it, unless he produces them. 

Charity guards the mind from several great and dan- 
gerous VICES. Enry—** Charity envieth not,” says the 
apostle. And indeed common reason utters the same 
remark. For envy is a sorrow at the prosperity of ano” 
ther, and must of course be directly contrary to that de- 
sire, which is the effect of love. How vainly do those 
pretend to charity, who are continually repining at ev- 
ery good that happens to others. Pride and haughti- 
ness—** Charity vaunteth not itself, is not puffed up,” 
says St. Paul. And indeed wherever 
tue of love commanded, there humility is enjoined. 

** Be kindly affectioned towards one another, in hon- 
Humility naturally flows 
from charity. Leve always sets a price upon the thing 
loved. If we love ourselves only we shall be proud. 
But if we embrace others in our affections, we shall be 
humble; we shall see and value excellencies in them, 
which, before, our self-love confined to ourselves alone. 
Censoriousness—** Charity thinketh no evil,” is not 
apt to put the worst constructions on other men’s ac- 


we find this vir- | 


Our own experience teaches us the same. Where we 
love. we see no faults. Witness the great blindness we 
have to our own, or to those of a particular friend. It 
is want of charity, to think we must impute the un- 
merciful censures and rash judgments of others, so fre- 
In vain then can the slanderer 
boast of charity. Charity renounces all dissembling 
and feigned kindness. This is the love we are com- 
mended to have, such as is without dissimulation. They 
are destitute of this virtue, who make large professions 
of friendship to persons, whom they soon ridicule or 
neglect. Charity casts out all mercenary and self-in- 
terested principles. Its temper is so noble and gener- 
ous, as to despise all low plans for gain or advantage, 
‘* Love seeketh not her own.’? What a base spirit is 
that, which placeth her love only where it may reap 
benefit! Charity clears the heart of all malice and de- 
sire of revenge. ‘** Love beareth all things.’? How ex- 
alted is this virtue when it raises man so near Divinity, 
as to throw off his natural propensity to revenge, and 
lead him to imitate God, who forgives them that for- 
give others their trespasses. 

That there is need of enlarging upon the cuty of cha- 


quent among men. 


lrity is notorious to every one, who lives in our times, 


when moderation, even in things of themselves indiffer- 
ent, is so far from being reckoned a virtue, that it is 
declared in places, where nothing but the heavenly 
voice of truth should ever be heard, to be asin. But 
can we have charity witheut moderation? Can we 
haye true zeal without holiness? Can we be holy and 
not keep God’s command, which every where enjoins 
peace, unity, loving kindness, forbearance, and what- 
ever is contrary to a crue! and persecuting spirit? 





THE BOUNTY OF GOD. 
How various and how ample is the provision which 
he has made for the support, convenience and delight 
of the immense family of his creatures, at the head of 
which is man! All eyes wait upon him, and he giveth 
them their meat in due season; he openet!) his bounti- 
ful hand, and satisfieth the desires of all. Amazing pro- 
visions for such an innumerable family ! 
Not only does the God of providence make provision 
for our support and comfort, but for our admiration and 
delight. Over our heads is extended a canopy of most 
beautiful azure ; and under our feet is spread a verdant 
carpei—colours peculiarly easy and grateful to the 
eye, soothing to the mind, and exhilirtaing to the spirits 
O, that men would praise the Lord for his goodness. 
When God the new-made world survey’d, 


His word 


pronounc’d the building good ; 
Sun-beams and hght the heavens array’d, 
And the whole earth was crown’d with food 
Colours that charm and please the eye, 
His pencil spread all nature round ; 
With pleasing blue he arch’d the sky, 
And # green carpet dress’d the ground. 
Let envious atheists ne’er complain 
That nature wants or skill, or care; 
But turn their eyes all round in vain, 
‘Tl’ avoid their Maker’s gooduess there. 
saaass — 
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we 
Mr. Evrror,—If you think these hasty remarks may 
have a tendency to aid the cause of impartial benevo- 


lIenee, by recommending the mercy of the Father of 


Spirits to the confidence and comfort of any of his de- 
ponding children, you are at liberty to give them to 


D. P. 


the publie, as the free-will offering of 
2 i 
“ee 
> JT tpust in the mercy of Ged for ever and ever.” 
Psalm li. 8. 
Cie Psalm in which this text is found contains 
T 


a prophecy of the son of Jesse. addressed to! 


f-domite, who gave intelligence to 
inl thet Ahimelech the Priest had received 
ltavid in the city of Nob—had inquired of the 
ford for him. and given him the sword of Goli- 
Philistine, and suffered him to depart in 
Qn the receipt of this intelligence, 
int commanded Doeg to tall epen the priests 


4% ¢t 
seudd cai 


Nob: who i obedience to the king, slew of 
hat wore the linen ephod, four score and 
nete all the city 


five pereons : After which, be si 


th iie eage of the sword! David who was 
interned of the fatal catastrophe by a_ priest, 
io had fied drom the unsparing hand of the 

‘ fia! Pi rOoye re addr sscod the prophetic po- 


ich our text is a part, to the principal 
- inhuman and indiscriminate slaugh 
t poem, par- 


oloriy the first verse. we cannol withhold onr 


eyes over thr 


rat it t] reat difference which obtains 
igtween the language ot this emment servant 


or God. and the laboured svstems of scholastic 


Jisiyves. With what lancuage would our modern 
doctors have addressed this destroyer of the 
innocent priests, and unoliending multitude ?— 
Would they have declared to him the goodness 
of God, and spoken of temporal punishments as 


the reward of his iniquity? Or would they have | 
imprecated the vengeance of an incensed Judge | 


upon his devoted head, and threatened him with 
the endless and unmercitul torments of soul and 
body in the eternal state of spiritual existence ? 


No doubt they would have branded with licen-: 


tiousness 2 milder imprecation than that of eter- 
ral vengeoencef and charged with heresy any in- 
timation of divine goodness and mercy towards 
such abominable oflenders: or that the severest 
temporal calamities were desigaed as a reward 
of their iniquities. Al! would be carried by them 
into the future existence; and inexhaustible 
treasuries of wrath and indignation, with ead- 
less banishment from the presence of God, woul:! 
be the mildest alotment of clerical justice aod 
benevolence! How diflerent is the language of 
this prophet in Israel ; instead of the thunder- 
ings of interminable condempaiion in the world 
to come, he justly rebukes him for his wicked- 
ness; threatens him with the destruction of the 
tongue ; and testifies the goodness and mercy 
of Jehovah, in which he trusted for ever and 
ever. 
prophet has not put far away the evil day, but 
has connected punishment with the commission 
of crime in this world; and at the same time, 
wreseated to the view of this wicked man, the 


it is worthy of special notice, that the | 


i 


goodness of God that endureth continually, as 
the strongest inducement to reformation of life 
that could be offered to the mind of a rational 
creature. This servant of the Lord, so far from 
intimating an expecitance of felicity after this 
life, as a reward of his virtues; that he seems 
to disclaim every thing that wears the most dis- 
tant appearance of boasting, by announcing as 
in the language of our text, “I trust in the 
mercy of God for ever and ever.” 

With a view to reduce our thoughts ‘o some 
suitable form on this subject, the following par- 
ticulars will be briefly considered. 
| |. Explain what we understand by the mercy 
of God. 
| Il. Notice some important reasons for trust- 
‘ing in the mercy of God. 

II. Treat of the moral injunctions which are 
| incnicated by the mercy of God. 
| Mercy is an attribute of the great Divinit: 
'whom we adore. ‘The mercy of God, of which 
i'mention is made in sur text. is that perfection 
of his nature, without which He would cease to 
ibe the object of religious worship and veuera 
tion. It is natural for man to love whatever ap- 
pears umiable, and at the same time interests it- 
self in the promoticn of his welfare; and it is 
equally natural tor every man to disapprove, and 
disesteem every thing that wears the auppear- 
ance of hostility to his happiness. Strip there- 
fore, the divine character of the perfection of 
meroy, and yen at once depri~eo hie of ths ada 
ration and worship which are due to his name. 
The tyrant may indeed be dreaded because ot 
his pow er: but he can never be the object of 
love and esteem among his subjects. ‘They fear 
his wrath, and tremble at his displeasure ; and 
while they profess a disposition to obey his 
commands, and flatter him with protestations of 
respect and esteem: they secretly curse him in 
their hearts, and sigh for emancipation from the 
chains of their abject servitude. In short, it 1s 
impossible for rational beings to love that which 
‘discovers nothing to the mind, either amiabe or 
praise worthy; and on the other hand, it ts 
equally foreign to truth and consistency to pre- 
tend that man can withhold his admiration and 
esteem for that which appears lovely in its na- 
ture. By alaconic explanation of what we un- 
derstand by the mercy of God, the consistency 
of the foregoing remarks will be obvious to the 
mind. Mercy is that disposition which pities, 
and exerts its influence to relieve the sufferings 
of its ohiect. This disposition, in a greater or 
less degree. warms and animates every parental 





‘ 





heart; it watches with solicitude for the pros-. 


perity of the dear objects of parental aflec- 


on, and provides an antidote for the evils of 
such as are placed under its immediate protec-| 


jtion. It has its origin in love, and is the sponta- 
‘neous effusion of its nature. A father pitres and 
|extends mercy to his children, because he loves 
them; and he provides for their respective 
wants for the same reason. Divest the parent 
of love for his offspring, and nothing but stern 
| necessity. imposed by the laws of society, will 
induce him to regard their sufferings, or admin- 
lister to their wants. But since a father, with- 
| out affection for his children, would be a prodi- 
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NO. 47. 
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xy in the social relation; so we are authorized 
in all cases, to associate the idea of mercy with 
the parental character. And is not God the Fa- 
ther of the human race? Hath he not “made 
of one blood all nations of men’? Surely then, 
‘one is our Father, even God, and all men are 
brethren.” The nature of this our heavenly 
Father, is briefly comprehended in the following 
words of the apostle: * God is love.” Love, 
‘therefore, being the essence of the divine nature, 
and mercy being the spontaneous effusion of love, 
it follows of necessity, that the mercy of God 
extends to every creature under heaven. This 
roth is attested by the voice of divine reveia- 
tion: “The Lord is good to all; and his tender 
mercies are over all his works.” Now if we 
nave not misapprehended what is intended by 
‘he term mercy; namely that it is that disposi- 
tion which pities aed relieves the sufferings of 
its object, (and no judicious mind will attempt 
fo enestion the correctness of such a definition.) 
we are unavoidably Jed, from the scriptures be- 
‘ore introduced, to the conclusion, that the di- 
vine nature, w hich 1s love, is actively engaged 
in promoting the canse of universal happiness. 
‘low admirably consistent is the doctrine incul- 
cated by the scriptures, in conjunction with the 
foregoing reasoning, “ God is love,” and mercy 
is the manifestation, or exercise of that divine 
nature in administering to the wants, mitigating 
the sorrows, and alleviating the afflictions of his 


ichildron, Whatus na lows extensive than phe 
iutimost limits of the intellectual creation.—for 


saiib the Psalmist, + fis tender mercies are over 
all bis works.” What could appear more amia- 
ble than the divine character, thus exhibited to 
the intelligent mind? And what could so pow- 
jerfully induce the tribute of universal love and 
padoration, as the boundless and impartial display 
of divine merey? Surely, if any thing is calcu- 
lated to captivate the finer feelings of the soul, 
and draw it forth in love to God, i is the display 
of the purity of his merey and benevolence.— 
Disrobe omnipotence of this adorable perfection, 
und universal dread would be instantly inspired! 
Methinks the spirits of the just would cease to 
ilook down with complacency upon a world re- 
stored; and heaven iteelf would become the 
theatre of trembling and dismay! Hope would 
‘take its departure trom the world, never to re- 
visit the regions of mortality; and the joyful an- 
ticipations of pure beatitude, would be exchang- 
ed for the melancholy spectres of pale dispair ! 
Angels would cease to adore, and men to love 
ithe author of their being! But hark! the por- 
tols of heaven are unclosed—the angel of the 
| divine presence, salutes the shepherds with the 
voice of loye—celestial armies shout in strains 
seraphic, **Giory to God in the highest, and on 
earth peace!” Jesus, the brightest image of the 
Father, is found in fashion as a man; with whom 
heaven’s richest stores of mercy are revealed 
for the recovery of the world! ‘hen * let the 
inhabitants of the rock sing; let thew shout from 
the top of the mountains. Let them give giory 
unto the Lord, and declare his works with re- 
‘joicing.”? 
our subject, notice wiil be taken of a few pecu- 
jliar traits which distinguish the mercy of God. 
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1. It is essential to his nature; hence He pro- 
claimed himself *“ the Lord God, merciful and 
eracious.” 2, It is free; since nothing out of 
himself could possibly produce or cause it; for 
in such a supposition we should involve the ab- 
surdity, that there was a cause anterior to God| 
himself. Therefore the merits of the creature 
cannot be the cause of the divine mercy, as that 
would suppose Jehovah dependant on man for 
one of his essential perfections. Neither were 
the sufferings of Christ the cause of the mercy 


‘of God to sinners; but the effect of his mercy ; 


for it arises from the infinite goodness of his own 
nature, and is directed by uneering wisdom.— 
Hence he is denominated in scripture ‘ the Fa- 
ther of mercies.” 

3. The mercy of God is infinite ; both in ex- 
tent and duration. All creatures share in its 
smiles; while it is announced by the Psalmist, 
to be “from everlasting to everlasting.” 4. 
And last, it is immutable. Nothing can change 
its nature. or its origin. Neither can all the 
powers of earth and time check its progress in 
the great work of the creatures salvation. Its 
designs are marked out by intinite wisdom, and 
guarded by omnipotence. 


(CONCLUDED LN OUR NEXT.) 
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TO “ ZUISTA.” 

Sim,—You object to three ideas of mine advanced in 
my exposition of Psalm xlix. 8. I know they are groun- 
ded ona reasoning which leads to conclusions quite 
different from orthodoxy, both in theology and meta- 
physics, which reasoning, I hope does not proceed from 
‘‘ the force of a false education,’ but rather from true 
inferences, taken from known data. 

The first idea advanced, to which you object, is the 


ot st : : : ease seeewessuveuus MUS 
or rather what has been termed the pneuma and peyehe. 
By the animal mind, J] mean, that low degree of knowl- 
edge which irrational animals have, of sensitive objects, 
in common with man; and comprehended under the 
term of sensorial powers. ‘These powers are known by 
such actions as arise from sensative impressions ; and 
are called perception, volitions or will, memory, and 
passions. The intellectual mind are such actions as 
are not ¢mpressed, but the types are taken from pictures 
impressed upon the sensorium, by their own spontane- 
ous action, and are called conception, understanding, 
reflection, reason, judgment and conscience, with their 
several varieties and modes. 

} am aware that some of these names are used as sy- 
nonimas, which a critical eye can discover not to be 
such—thus perception isa picture impressed ; while 
conception is a likeness spontaneously taken; so voli- 
tion are wishes for some temporal enjoyments, which 
may bappen to be fortuitously, either rational or irra- 
tional ; while motives are always rational intentions, 
producing mental felicity. ‘The passions are an impet- 
uous flow of desires for some temporal gratification ; 
while the affections are deep rooted, calm, rational 
modes of mental enjoyment. i 

There are also two distinct causes for these separate 
actions, one founded in our animal nature, and is weak- 
ened with the lessening of Jife and extinct at death ; 
while the other has its rise in the intellectual mind, and 
retains its capability through every change of human 
existence. The first we find is always seeking temporal 
felicity, right or wrong, and is called our depraved na- 
ture, while the last has an innate principle of goodness, 
as shewn in the instinctive aid, we shew one another 
mm sudden distress. 

These, like many others, are subjects which will not 
admit ef positive demonstration; but our reason, our 
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experience, analogies, and scriptures, all tend to prove 
the two separate natures of man. By analogy, we 
know that many kinds of animals possess an animal 
mind. We know that we have a similarity of organs 
both sensitive and sensorial like them in kind, and which 
can rationally admit of like faculties of the brain. We 


| also know that our will, passions, and appetites bear a 


similarity with theirs; and infer that our impressed 
knowledge may be similar; that we have habits, like 
in cause, with habits produced in many of them, conse- 
quently we may rationally conclude that we possess an 
animal mind, or sensorial powers in common with them. 
We know that our sensitive and sensorial powers are 
frequently enlarged, diminished or altered by disease, 
by medicine, and by external material causes; which 
have not or ever can effect the intellectual faculties, 
any farther than slightly by connexion ; hence we dis- 
cover an essential difference between these two natures 
in man. 

This distinction between our two natures was not 
unknown to the prophets and inspired penmen in the 
scriptures. The Preacher says, ** who knoweth the 
spirit of man that goeth upwards, and the spirit of the 
beast that goeth downwards towards the earth”—F cel. 
iii. 21. So the Psalmist in the chapter we both have 
commented upon, shews the difference between these 
two natures, viz. man coming holy and perfect in his 
nature from his maker, is led astray by his animal pro- 
pensities or nature. 

The apostle Paul is full in this belief—the words you 
have quoted in your comments on my expose shews it, 
viz. “If then I do that which 1 would not, I consent 
unto the law that is good. Now then it is no more I 
that do it, but sin that dwelleth in me,” i.e. the evil 
propensities of his animal mind. Se says, Thes. v. 23, 
*¢ And I pray God that your whole spirit (i.e. animal 
mind) soul (intellectual mind) and body be preserved.” 


Moses in his account of creation says, Gen. i. 27, ** So 


God created he him, &c.” now will any one contend 
that God possessed a material body and mind, with a 
waar (WHICH IS alWays Calicd ana hedic ved to be emphat- 


ically blind) and passions? (the source of most evils) 
heaven forbid! We read, Gen. ii. 7, ‘* And the Lord 
God formed man of the dust of the ground, and breathed 
into his nostrils the breath of life (or ruach chaijim the 
breath of lives according to Clark’s com.) and he be- 
came a living soul,” i. e. his soul was a part of God and 
the sensorial and sensitive was from the dust of the 
ground, or material. St. John also mentions this ani- 
mal mind chap. i. 13, where be says that those who be- 
lieved in Christ became sons of God, and ** which were 
not born of the will of the flesh, nor of the will of man, 
but of God,” by following man’s innate motives of pu- 
rity. Jeremiah reproving the people for their sins, says, 
chap. x. 14, ** Every man is brutish in his knowledge,” 
&c. this shews the animal mind of man. So Proyerbs 
xxx. 2, ‘* Surely | am more brutish than any man,” &c. 
These passages with a thousand others which will nat- 
urally occur to your more extensive scriptural reading 
evidently goes to show that the inspired writers knew 
that man had two natures. And the common sense of 
mankind at this day knows that where we irrationally 
follow our wills, our appetites and our passions, that we 
act like beasts and possess a brutal mind. That where 
we follow our innate intellectual motives in purity, i.e. 
unbiassed by sensorial propensities the action wil] be 
affectionate, approved by our consciences and imitating 
our Creator. 

We all can know by the light of nature and confirm- 
ed by practice the two natures which we possess; but 
wretched creeds, invented ,by man, throngh ignorance 
or selfishness, have prejudiced against these inherent 
truths ; and has united our minds with those errors which 
is a great source of human miseries. 

I do not condemn the animal mind as being always 
wrong, or totally depraved the will; for this would be 
making our benevolent author accountable; on the 





God created man in hi¢ own image ; in the image of 


contrary, these faculties are wisely given for our (em 

poral use, and to smooth our duties in this journey thro’ 
this travail of human existence. ‘The excess only is 
that which deteriorates the pure minds and renders 
man unfit for the society of holy beings, and the enjoy- 
ment of our common Parent’s presence. 

A few comments upon your remarks will finish this. 
By winw I unde rstand a fortuitous choice us to mental 
coodness; but a present prospect of temporal gratilica- 
tion, to be the cause of its spontaneous action called 
volitions or wish. Your other ideas of resolution, de- 
termination, decision, and conclusion, | consider as 
modes of continued action of that volition. The appe 

tite I place as a sensitive irritation, te wish as a voli- 
tion, the want as a destitution of the sensorial power. 


the rest yon have named as passions, fl agree with Voi 
are such, and believe these or some passions are the ¢ 
fects of some absent gratifications, which ere moving 


causes of volitions and sensorial action: 

] believe that these acts and volitions are necessar 
coverned, controled and directed (in the absem 
reason) by a union of circumstances and objects of o1 
sensorial or temporal nature. And you will agree 
me that we have actions arising from rational motives, 
in which neither our will or passions are enlisted: w 
ship for instance never can be acceptably rendered from 
will or passion but must arise from pure motives of i 
tellectual destitution, founded in the benevolent affes 
tions. I divide or classify human actions somewhat di. 
ferent from you, viz. spontaneous being the innite qua 
ity of all spirit—errétatire or sensitive by which life and 
involuntary actions are continued—voluntary, whic 
and habits, 


include the will, passions arising from some 


want of corporeal or sensorial pleasure , which if blawe- 
less they arise from the pleasure we are most beautilul- 
ly and graciously endowed with, in the discharge of our 
corporeal duties, in the preservation of our lives, and 
continuing our species; but if carried to excess, ure 
blameable sins, and require punisliuvent to restrain. — 
Motive actions are spontaneously origineted frost 
destitution of felicity in our spiritual native, from ti 

occultation of the fountiin of all felicity, through whic! 
eclipse, divine rays do luminate und by assiduous indu:- 
try become more fully concentrated into a radiant ©] 

ry, by means of increased influx. Eve ry other action 
of each of the three parts ot preseut constituted identi- 
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ty, may be resolved into three classical actions 
as accountable beings ce- 


pend solely upon the motive governing the action. The 


tinct modes. Our actions 


excess of any kind of appetency indulged, the excess 
of indulgence of any passion, the admission of will, vo- 
litions or wishes to rise suj-eriour to intelligent motives, 
all tend to depress intellectual action, to deteriorate 
{the mind and to render our spiritual nature subservient 
to our animal nature; thereby counteracting the de- 
signs of Deity, to observe his radience within our minds, 
and to sin ourselves into miseries, of a greater or less 
magnitude according to our degrees of corruption.— 
When these excesses draw upon the intellectual mind 
punishments too great to be borne, we pause, we reflect, 
we become wiser, and return to our first love, we be- 
come regenerated, and make our actions holy, accord- 
ing to pure motives. 

These ideas of sin and repentance, may explain my 
ideas, upon your objections, to the second idea in my 
expose, mentioned by you. Wisdom is an intelligent 
action from pure motive. 

If these ideas on mature reflection does not coincide 
with yours on the same subject, it goes to show, that 
mankind was not formed to think alike, any more than 
to look alike ; and that all honest beliefs will be as ac- 
ceptable to the common Pareut, graduated only by the 
motives inducing them. J. J. St. CECIL. 


—_————— 
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THANKSGIVING. 

The Governor and Council have appointed THURS- 
DAY, the 2d day of December next, to be observed as 
a Day of Public Thanksgiving and Prayer throughout 
this Commonwealth ; 
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THE FALL OF MAN. 


ANOTHER error of most extensive magnitude, and 
~ernicious effects contained in the comomn doctrine of 
the fall of man, is the opinion that the change of nature 
produced by the first transgression, has so entirely and 
so radically metamorphosed the nature of man, as a 
moral being, that all men are naturally opposed to all 
zood, and greedily in love with all evil. 

It will be easily perceived that this item is necessari- 
ly involved in the general proposition of the fall, and 
cannot be separated from it. And therefore the doc- 
trine of the church has taught us te Jook on ourselves. 
and all mankind as naturally inclined to evil, as the ap- 
metite is to food, 

Vy cil knowing that what is called orthodoxy will con- 
‘idcr any thing which may be offered against this total de- 
provitvy and sinful inclination of nature, as striking at 


‘he foundation of divine revelation, and hostile to the 


dence in support of this depravity, we shall make our 
ppeal to reason, experience and scripture, 
it must be allowed that im order for any creature to 
be opposed to any thing naluraily, there must be a nat- 
ural opposition between the opposer and what is oppos- 


ond it seems to be the dictate of reason and expe-, 


uce that whateverare in nature opposed to each oth- 
do not operate for the good of each other. This un- 


derstood, we may proceed te observe that the notion of : 


our beng naturally opposed to all good is a direct con- 
radicGon of the scli-evident proposition above granted. 
‘Ve may suppose that twenty different beings, all dif- 
ving trom each other so entirely that no property 
end in any one could be found in another, but all so 
Dy osite that whatever was agreeable to any one was 
disagreeable to all the rest, though the supposition be 
not allowable, if it were, is it not evident that all these 
vy must have, each for itself, a peculiar method of 
calenlating what was good? ‘That which one would 
call good, another with equal propriety would call bad; 
and any dispute on the qualities of good and bad be- 
tween any two, would not grow so much from the qual- 
ity of the subject as from the opposite nature of the dis- 
putants. From this supposition of the twenty, we may 
reduce it down to two, which brings it to the case in 
question. We will then, for the sake of illustrating and 
determining correctly the query under consideration, 
allow that the first transyression so changed the nature 
of man, that he became entirely opposed, in all respects, 
fo his maker. This allowed, does it not follow from 
the rational argument above suggested, that man and 
his maker must of necessity make different calculations 
respecting what is good?) That which the creator calls 
good, he calls so because it is agrecable to his nature, 
but man cannot call this good because it is contrary to 
his; on the other hand, that which man calls good, he 
ealls so because it is agreeable to his nature, but the 
creator cannot cali this good, because it is repugnant 
to his. 

It is necessary to observe here, that this doctrine 
does not suppose that man prefers evil to good, in con- 
sequence of error in understanding, because if he should 
by anv means whatever, be deceived so as to accept of 
any thing which is agreeable to his maker, it would be 
disagreeable to himself, and he would soon find his mis- 
take by the evil effects arising from what is so repug- 
nant to his nature. On the other hand, if man be tru- 
ly enlightened so as to know what is agreeable to his 
nature in all things, he would, in consequence of this 
understanding, and his necessary love of himself, 
always cautiously prefer that which is calculated to 
happify him, and refuse every thing like God, which is 
so contrary to him! Now we wish to ask, in relation 
to these arguments, why one being is not as right in 
calling that which is agreeable to their nature, good, as 
another? As we are endeavouring to show the absurd- 
ity of the doctrine in question, we hope the reader wiil 
smdulge us in asking the plain question, (viz.) As God 
and man are entirely different in nature, why do we 
cal] that good, which is agreeable to the nature of God, 
and that evil, which is agreeable to our ewn nature? 
{f God calls that good, which is agreeable to him, why 
may we not call that good which is agreeable to us?— 
Perhaps some who do not yet understand the force of 
this reasoning, may sey, that whatever is like God is 
good in realicy, but whatever is like man is in reality 
evil, and therefore they are properly so denominated. 
But in reply, we inquire for the rule by which good and 


twenty 


ligion inculecated by christianity, and as direct evi-' 
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habit of denominating things and principles good which 
are supposed to be calculated to make us happy, and 
to add to the general felicity of mankind, and we most 
surely know of no other rule to judge by. ‘Then ac- 
cording to our rule, we must call that good which makes 
us happy, and that evil, which makes us miscrable.— 
Therefore we say that to pretend that man is naturally 
opposed to all good is an absolute absurdity; for he 
cannot be naturally opposed to that which is agreeable 
to him and calculated to make him happy, and he has 
no rule by which he can call any thing good, which is 
not thus favourable to him. 

We have now reduced this subject to a plainness 
which discovers the total want of propriety in the com- 
mon doctrine of the fall of man. Nosuch change could 
possibly take place, no such change can possibly exist. 
And as there is no intimation in scripture of any such 
fall or change, we feel perfectly justified in rejecting a 
superstition which has been most pernicious in its effects. 

| Though what has been offered on this general ques- 
‘tion may, by some be deemed sufficient to satisfy even 
a prejudiced mind, yet we are persuaded that to re- 
‘move prejudice, todo away the force of a wrong educa- 
‘tion, and to rectify the errors which have so long pos- 
sessed the human mind, and which have been reverenc- 
ed with such profound and religious respect too much 
'cannot be done within the compass of a few pages.— 
We shall therefore proceed to show, in a most direct 
manner, that the notion that man naturally hates all 
good, and loves all evil is in direct opposition to matter 
of fact as demonstrated by the experience of all. To 
make this appear as plainly as possibly we will begin 
with natural or temporal things, using them with a view 
to introduce us to a correct notion of moral principles. 
| It is evident that our natural appetites are consistent 
, with the health of our bodies. That is, those kinds of 
‘food which are nourishing, strengthening, and health- 
‘ful to the body are agreeable to our natural appetites. 
Look at the infant. If the food which kind nature has 
‘provided to sustain the tender being, who has no wis- 
,dom to unlock mysteries, and discern that health and 
strength are to be obtained by receiving that which is 
‘intolerably disagreeable, was not suited to the taste, 
how soon would the child refuse its nourishment, pine 
away anddie. But God’s works are perfect. The de- 
_sire and appetite for food are suited perfectly to that 
' which is provided to sustain and nourish nature, and 
this is the case through every stage of human life from 
infancy to old age. Now why is not this the case in a 
moral] sense ? 
this proposition is as clearly seen in moral principles and 
their acceptableness to the natural desires of the ration- 
al mind, as the one relating to natural appetites. 

Let us begin with truth. This is an attribute of the 
divine creator, and it is acknowledged on all hands, 
that truth is perfectly acceptable to God. Isit not 
likewise perfectly acceptable to man? Is there a man 
in all the world, who naturally loves a lie better than 
the truth? Is it urged that if men did not Jove false- 
hood, none would ever attempt to deceive? We reply, 
this is not argument. There are thousands of motives 
which may lead men to practice deceit on others, but 
the love of falsehood is not among them. To try this 
question fairly, we must inquire for a person who had 
rather be deceived than to know the truth. One who 
had rather his neighbour would tell him a lie, than to 
answer his question correctly. But we shal] never find 
such a persen. Whicn one man Jeccives another, it is 
not because he loves deception, but because he expects 
to gain something else by it. If Ke could see that he 
could obtain his object as wel! by speaking the truth 
he would naturally prefer it. 

In the next place let us examine the thief. Does he 
steal because he loves theft? Do men naturally love 
theft? This must be the case if the common doctrine 
of the fall be true. If we are naturally inclined to all 
evil, we all of us naturally love theft. But would the 
thief steal if he had ro object only to be athief? Wf 
he knew how to obtain the property which he steals in 
an honest way and with as little labour, would he choose 
to steal it, because he wishes to be a thief? And then 
would he deny it merely because he loves to tell a lie. 
Or do facts stand thus? He steals not for the sake of 
being a thief, but to obtain the property stolen in an 
easier way than to labour for it, or to purchase it; and 
when he denies having stolen, he does not thus deny 
because he loves a faisehood, but because he hopes 
thereby to avoid disgrace and punishment. 

Again; if mankind are altogether naturally inclined 
to evil we would ask, how it happens that there is so 
much goodness practised in the world, and so little evil 
when compared with the good? 

All sorts of crimes are viewed with abhorrence, and 





*vil are to be distinguished. We are certainly in the 


marked with the disapprobation of public sentiment 


We believe it is, and that the truth of 
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How are unkind parents looked on by people in gene- 
ral? How are disobedient children esteemed? What 
is the common sentiment concerning incontinent hus- 
bands and wives? It is a plain fact that all such evils 
are the objects of universal censure. But if we were 
naturally in love with all these sins we should be dispos- 
ed to foster them and to give them our entire approba- 
tion. Look at our laws against crimes. These laws 
are made and supported by these beings, who are said 
to be naturally inclined to all manner of sin. What a 
palpable absurdity ts this! If we were naturally evil, 
and if we were. according to the common doctrine of 
the fall, altogether bent on iniquity, should we make 
such severe laws against crimes, in order to prevent the, 
prevalence of what we naturally love? Look at ou 
system of correction and punishment. Is all this a 
proof that we are naturally in love with the crimes fo: 
which these punishments are instituted? No, reader. 
this is not the case. Calculate the wholesome, the hu- 
mane, the charitable institutions which every where ex- 
ist in human society, and if we are willing to own the 
truth, we shall at once acknowledge that it is natural 
for mankind to love and support the cause of virtue 
The uneasiness and distress of the fish out of water 
and in the open air, proves that the air is not its natur- 
al element; its quietude, activity and happiness in the 
water proves that the watey is its natural element. Just 
so does the unhappiness of sin prove that it is not the 
natural element of the soul. ‘* The soul that sinneth it 
shall die.”? But if sin were the natural element of the 
soul, then the soul that sinned would live. But as the 
fish follows the bait out of the water, so the soul follows 
temptation into sin; and as the former feels the natur- 
al distress occasioned by its absence from its element, 
so the sinner experiences that the wages of sin is death. 
TO BE CONTINUED. 
Co — 


MARRIED, 
In this town, by Rev. Mr. Lowell, Mr. Moses Grant 
to Miss Mary Gore, daughter of Sam’] Gore, Esq. 
By Rev. Mr. Sabine, Mr. Thomas Niles to Miss Sarah 
M’Clennen. 











DIED, 

In this town, Mr. Thomas Peak, aged 78.—Mrs. Sal- 
ly Masters, 53.—Nancy, daughter of Benja. Stimpson, 
jr. 20 mo.—Mr. George W. Flagg, 23.—Mr. Llijah 
Billings, printer, 38.—Mrs, Sarah Russell. 

At Port au Prince, July 22, Mr. Jesse Marsh, jr. son 
of Jesse Marsh of Boston. 

In Havana, Mr. Joun M. Davis, son of Capt. John 
8. Davis, of Portsmouth, (N. H.] aged 21. 

His relics in a foreign grave 
By strangers’ hands were laid ; 
But there no weeping willows wave ; 
There sighs no mourning maid. 
Yet distant friends in fancy hear, 
His dying groans and shed the tear, 
That should have wet their fav’rite’s bier, 
And prov’d their love. 


In life’s gay morn his fate has prov’d 
There ’s nothing sure below ; 
Condemn’d to part from those he lov’d, 
‘l'c earth’s grim tyrant bow. 
He quit his home, his native shore, 
On hope’s light quiv’ring wings to soar : 
But lope has fled, and he’s no more, 
His soul’s above. 


Oh could I paint the anguish’d eye, 
Of bim who on his death bed lay, 
In stranger’s land and breath’d the sigh, 
For those he lov’d so far away ; 
Sweet pity’s hand had broke the dart, 
Grim death had rais’d to pierce his beart, 
Aud bade him to his friends depart, 
Their bearts to cheer. 


On this cold earth they'll meet no more. 
His eyes are closed, his pulse is still ; 
The burning fever’s rage is o’er, 
That yielded not to human skill. 
But tho’ in dust the victim lies, 
There is a power above the skies. 
Will bid his sleeping spirit rise, 





To joys sincere 
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FOR THE MAGAZINE, 
ann 


Mr. Eviton,—The following Extract from a manu- 
script Poem, was intended to pourtray that species of | 
superstitious bigotry, which is now manifested towards 


If the 
subject, and its execution, are worthy of the Magazine, 


our brethren, in many parts of this country. 


the piece is at your service. pooeee, 
- EXTRACT. 

LIKE him, who roam’d the burning lands 

That skirt Zahara’s southern sands, 

Where Senegal, in silence, floods 

His putrid banks and matted woods, 

And ancient Niger’s wasting wave 

Rolls through the land of Moor and slave, 

Alone, unfriended, faint, astray, 

Who sought his solitary way 

From tribe to tribe, from clan to clan, 

That shunn’d the unbelieving man. 

He wore the face of christian climes ; 

And this was more than all the crimes 

That e’er had stain’d ‘ the faithful’ race, 

In ages past, or Jatter days. 

He bow’d not to Mahomet’s creed; 

And this was sacrilege indeed. 

Abhor’d, suspected, curst, despis’d, 

Even children shunn’d his fatal eyes ; 

And Allach’s saints have holy zeal, 

As cruel as the blasts they feel, 

And they, in faithfulness, will stretch 

Their snares around the graceless wretch, 

Will mark the time for insults meet, 

That rise to heav’n like odours sweet ;— 

All, all may torture, as they please ; 

Mahomet smiles, and Allah sees. 

But woe to him, whose yielding heart 

Should chance to act a tenderer part ; 

A guilt, that Allah would repay 

With frowns, upon a reckoning day. 

Like this, the lot that H——d bore ; 

Yet bore it on his native shore. 
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VANITY UNSEEMLY FOR YOUTH. 
CAN laughter feed th’ immortal mind ? 
Were spirits of celestial kind 
Made for a jest, for sport and play, 

To wear out time and waste the day ? 
Doth vain discourse, or empty mirth, 
Well suit the honours of their birth ? 
Shall they be fond of gay attire, 

Which chi'dren love and fools admire ? 
What if we wear the richest vest, 
Peacocks and flies are better drest ; 
This flesh with all its gaudy forms, 
Must drop to dust and feed the worms. 
Lord, raise our hearts and passions higher, 
Touch all our souls with heavenly fire ; 
Then with a heaven directed eye, 
We'll pass these glittering trifles by, 
Will look on all the toys below 

With such disdain as angels do ; 

And wait the call that bids us rise 

To mansions promis’d in the skies. 





EXTRACT 
From the Rev. Dr. Beecher’s Sermon at the Installation 
of the Rev. Mr. Cornelius. 

On THE UNION OF DIFFERENT DENOMINATIONS. 

Tue spirit of proselytism which regard exclusively 
the interests of one denomination, and is concerned in 
bringing to heaven men in one way or not at all, and 
which disregards the feelings and interests of other 
churches, is a principle of war. As human nature is 
constituted, there can be no peace among the churches 
of our Lord of different names, until it is frowned into 
non-existence. Mutual safely is indispensable lo peace, 
and love, and harmonious action, among churches of 
different denominations. And with trumpet tongue, 
the providence of God is calling upon Christians of ev- 
ery denomination, to cease from their limited views, and 
selfish ends, and to unite in the conflict which is to 
achieve the subjugation of the world to Christ. The 
mischiefs of this spirit have been great, and have been 
endured long enough, to afford experimental evidence, 
of its wickedness and folly. From the time the reform- 
ed churches commenced the sacramental controversy. 
the reformation received a check; and to this moment, 
the lines in nations, cities, towns, and villages, are 
drawn in many instances between Papist and Protestant, 
as they were drawn at the reformation. And now, for 
centuries, the resources of Protestant churches have 
been exhausted in standing still; from the balance of 
each other’s action and reaction. While the world have 
been perishing around them, they have been contend- 
ing, whether a smal] remnant of men should go to beav- 
en precisely in this, or some other way. It is time to 
cease from this limited 
need of our harmonious exertion; and the world has 


enterprise. Jesus Christ has 
need of it. Never can the world be emancipated, til] 
those who love our Lord, and the souls of men, are re- 
leased by voluntary suffrage from the diversions, toils, 
and irritations of a war establishment. All the men on 
our various port of observation, and all the soldiers in 
our armies of reserve, must be poured upon the territe- 
ries of the enemy, while we, without fear, and unde- 
fended, dwell safely side by side. Too Jong have our 
alienations. been the scoff of infidels, and made us the 
tools of designing and ambitious men; and withdrawn 
from the cause of Christ that influence upon society 
which it belongs to his religion to exert; and which 
kind feelings and harmonious aetion would not fail to 
produce. And may God grant, that this generation 
may not pass away, before a delegation from all chris- 
tian denominations shall assemble, to attend the fune- 
ral of bigotry and heresy, and to lay them so deep in 
the same grave, that they shall not rise till the trumpet 
of the archangel shall call them to judgment, to answer 
for their crimes, and to receive the punishment of their 
deeds. 

{We cannot but admire the fervent spirit of liberali- 
ty, which the preceding extract so very justly com- 
mends; and we are ready to attend the funeral which 





the auther has announced, and to say, earth to earth, 
dust to dust, ashes to ashes; and to lay bigotry and 
heresy as low as possible, but there we would choos« 
to let them lie forever. 
that our heavenly Father has appointed them to a fu- 


And as we are not informed 


ture resurrection, we sincerely hope that no archangel | 


will ever trumpet them up in a future state. |—E-piror. 





MORAL REFLECTIONS, 

Anp where is the first, supreme intelligence, the Fa- 
ther of spirits, who hath created me, and all other think- 
ing and reasonable creatures? For | havé not always 
thought. I have existed but a shorttime, and am e- 
qually ignorant low I think, and how I began to think. 
I am sensible it is notin myself that [ must seek for the 
true cause of my existence. It is not to the immediate 
authors I am indebted for it. They know not how 1 
exist, and the cause of their own existence is no more 


in themselves than mine in me. Every thing informs 
me also, that my intelligent nature cannot be the 
work of chance, the effect of the sensible objects which 
surround me, or of the gross materials to which I am 
united. The order, the connection, and the harmony 
which prevail in my thoughts, will not suffer me to be- 
lieve it. I cannot but observe, that my mind is of a 
much nobler origin, and is of a nature far supeiror te 
the body which serves for its covering. I perceive that 
my soul is the work of a being superiour to all those 
which I see around me, that it proceeds from an imma- 
terial, intelligent principle, by whom it lives and think 
and to whom it is most intimately related. 

To believe that there is a first, eternal cause of all 
things, an intelligence supreme and perfect, is to admit 
a truth, the conviction of which is necessary to relieve 
and tranquilize my heart ; and the clearer my ideas on 
this subject, and the more attention I pay to what pass- 
es within and without me, the more clearly I hear tle 
voice of nature, which announces to me a Deity. 

O thou being of beings, infinite, eternal ; heaven and 
earth proclaim thy existence !—every leaf, every plant, 
every tree, every insect, every worm that crawleth on 
the ground, every living and rational creature, speaks 
Every thing that exists and thinks celebrates 

I behold thee in the brightness of the firma- 


of thee. 

thy praise. 
ment—-in the mild light which surrounds, and in the vi- 
It is thee 
[ hearin the soft murmurs of the air, in the salutary 


tal heat which pervades, all animate beings. 


blowing of the wind, in the rustling noise of the leaves, 
in the melodious songs of birds, in the intelligible lan- 
guage of men, in the rovring waves of the sea, and in 
the thundering voice of the tempest. It is thee whom 

perceive in the impressions which external objects 
make upon me, and in the pleasing and sometinws rep- 
turous feelings which arise from the kouuwile: 
the practice of virtue, and the expectation 


futarity. 





ORIGINAL ANECDOTE. 


A elergyman, of as much zeal as knioy — y 
years since, was preaching in a town in \ o to a 
congregation which had rec ntly lost « go i 


of its members, by their joining themsels 

liberal persuasion in the saine town. This cir unset 
was noticed by the preacher as follows: My friends. 5 
? 


are in danger of backsliding from the truth ; mony ! 


already backslidden; and when people beckslide, thes 
are in danger of backsliding nto Universalism, «nd then 
the poor creatures have nothing to depend oa but the 


MERCY of Gop!! 
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